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l. Introduction

1. The Anglican Communion and the Roman Catholicr€inhave been committed for
almost forty years to 'serious dialogue which, fiechon the Gospels and the ancient
common traditions, may lead to that unity in trdthr,which Christ prayed' (Common
Declaration of Pope Paul VI and Archbishop Micheamsey, 1966). Over these
decades, remarkable progress has been made taardsstoration of complete
communion of faith and sacramental life' calleddgrthe 1966 Declaration. The
importance of steady movement towards this goalemashasized by Pope John Paul
Il and Archbishop Robert Runcie in their Common Reation of 1989:

Against the background of human disunity the ardyourney to Christian unity must
be pursued with determination and vigor, whatevestacles are perceived to block
the path. We here solemnly re-commit ourselvestiaose we represent to the
restoration of visible unity and full ecclesial comnion in the confidence that to seek
anything less would be to betray our Lord's intemfior the unity of his people?

We also urge our clergy and faithful not to neglactindervalue that certain yet
imperfect communion we already share.... This comorshould be cherished and
guarded as we seek to grow into the fuller commubrist wills.

The Anglican and Roman Catholic bishops who gatharéMississauga in May of
2000, after reviewing the extensive progress madie in theological agreement and
in practical relationships since the Second VatiCaancil, confidently observed that
the communion we already share is 'no longer taidged in minimal terms'. It is 'a
rich and life-giving, multi-faceted communion. Wave ... moved much closer to the
goal of full visible communion than we had at fidstred to believegl]

2. It is a significant confirmation of the progress have made, and of the importance of
our common commitment to the goal of full ecclesminmunion, that the appearance
of a fresh obstacle to achieving that goal hagsdeslcommon initiative to address that
difficulty. The question raised by the episcopatgecration in New Hampshire is
immediately an Anglican concern and is being adarésy the Anglican Communion
itself. However, consultations with the Roman CathGhurch led the Archbishop of
Canterbury to take the initiative of inviting Camdl Kasper of the Pontifical Council
for Promoting Christian Unity to join him in setyyrup a special sub-commission of
the International Anglican-Roman Catholic Commisdior Unity and Mission
(IARCCUM) to address the ecclesiological concemisad by the event. As members



of this sub-commission, we are grateful to be giaeropportunity to contribute to the
process of discernment within the Anglican CommuoniWe believe that the

invitation to make this ecumenical contributiomgitrates how close our two
communions have come to each other, and refleettatt that what one communion
does has consequences for the other. Cardinal Kagjgeof the present situation that
Catholics do not see themselves simply as observecsuse of our close relationship,
there is no such thing as an entirely unilateralsien or action. He added that it was
precisely in the midst of problems that dialogues weost necessary.

Our theological dialogue of the past decadesiethout through the Anglican-Roman
Catholic International Commission (ARCIC), has beencipally concerned with
doctrinal issues, but it has also dealt with maratters, and in the process, has shown
how closely the two are interconnected. The Agi®edement, Life in Christ: Morals,
Communion and the Church (1994), claimed that:

despite existing disagreement in certain areasstiopal and practical judgement,
Anglicans and Roman Catholics derive from the Sergpand Tradition the same
controlling vision of the nature and destiny of lamty and share the same
fundamental moral values. (Life in Christ, 1)

Our sharing in this common Apostolic heritage eashis to give shared witness and
to speak prophetically on moral questions. Receméldpments, however, call into
question the extent to which we in fact share aaingsion. The episcopal
consecration in New Hampshire raises two areasméern: one relating to the moral
teaching involved; the other to the ecclesiologditilculties deriving from the course
of action taken. With regard to the moral aspée,Roman Catholic Church holds a
firm position on homosexuality, which is set oat; Example, in the Catechism of the
Catholic Church, nn. 2357-2359. The consecratioiigwing the endorsement of the
General Convention, has caused Roman Catholicanang Anglicans, to question,
however, whether the churches of the Anglican Comorucan sustain a coherent
teaching and practice in this area, since the meti@s taken in spite of Resolution
1.10 of the 1998 Lambeth Conference and the statieofieche meeting of Primates in
October, 2003. This very fact simultaneously higils the major ecclesiological
guestions that have been raised.

The Lambeth Commission has not been asked tessldirectly the question of
homosexuality but rather to focus on related eadiegical issues. In like manner, our
sub-commission has been asked specifically to @fitention to the ecclesiological
implications arising from the recent developmentthe Anglican Communion,
particularly in the light of, and with reference tbe relevant Agreed Statements of
ARCIC. The major focus of our report, thereforell e to draw out of the ARCIC
texts pertinent signposts which relate to the curséuation in the Anglican
Communion, in the hope that they may help the LamB®mmission in addressing
the questions before it. In order to contextualimecontributions from ARCIC,
showing them to arise both out of our ancient comtnaditions, and out of recent
ecclesiological thinking in both the Anglican Conmman and the Catholic Church,
we offer a preliminary section on shared ecclegjiolal foundations. We look first at
the 4th century, where there are certain paraibetse current context which suggest
some helpful insights for the present situationxtiNee look to recent statements



from both our communions on the maintenance of camam, which have shaped
and, in some instances, been influenced by the wioARCIC. Finally, in the
principal section of this document, we turn to ARCIC Agreed Statements,
identifying five areas relevant to the task fadihg Lambeth Commission. We hope
that our reflections will help the Commission t&edull account of that 'certain yet
imperfect communion we already share’, and to shexnd guard it 'as we seek to
grow into the fuller communion Christ wills' (Comm®eclaration, 1989).

ll. Ecclesiological Pointers Past and Present

[.The Church's Life in the 4th Century

5. The fourth century was a particularly turbuleatipd in the Church's history, during
which the Christian community was both grapplinghvihe doctrinal crisis of
Arianism and adapting to a new relationship with 8tate. Henry Chadwick notes
that it 'was the misfortune of the fourth-centuhgich that it became engrossed in a
theological controversy at the same time as itwaking out its institutional
organization[2] The same could be said for the Anglican Commutodiay, which is
in the throes of a major controversy regarding aétyuand ordination at the same
time as it is seeking to develop structures toasnstn interdependent life among an
ever increasing number of provinces. It is helpdulook to the Church's life in the 4th
century at a time of doctrinal crisis and to nat@articular the role of councils, the
responsibilities of bishops and metropolitans, redrelationship between local and
universal within the koinonia of the Church.

6. The 4th century shows the Church's instinct tregk problems by means of councils
of bishops, and in this way, to hold together thei€h in its local and universal
expressions. The Council of Nicaea, for instanags down fundamental principles
for episcopal life and relations, stipulating thatishop should be ordained by all the
bishops of his province, if possible, but nevetdss than three, and that whatever is
done in a province is subject to the consent andircoation of the metropolitan of
that province (canon 4). Nicaea also acknowledgetiqular regional prerogatives of
the bishops of Rome and Alexandria, whereby thelyehwdhority to confirm episcopal
elections beyond the strict bounds of their owrvimmees (canon 6) . The Council of
Sardica (342/3), while not accepted as a univeahcil, reflects the same sense of
interdependence between the local and the univététi regard to the integrity of
the local church it decreed that, 'if in any pr@énany bishop have a cause against his
brother and fellow-bishop, neither shall call ishmps from another provind&l This
measure in turn highlighted the leadership rolthefmetropolitan in the bishops' own
province. On the other hand, Sardica reflectsriortance of interdependence of
local churches with the Church universal by decrgéhat if an accused or deposed
bishop felt himself to be misjudged, there couldaheappeal to the Bishop of Rome
by those who heard the case, by the neighborifgppsor by the bishop himself. If
the Bishop of Rome decided that the case shoutdtbed, he could appoint judges or
send a delegate to sit with the neighboring bishos®ttle the matter (canon 3).

7. ltis plain that the Church's conciliar life, whiwas developing at this time, did not
spontaneously function in total harmony. In 4thtaenpractice, many councils were



actually summoned by the emperor (e.g. Nicaea, @@&stantinople, 381) or
emperors (Sardica, 342/343). Moreover, a featutbeperiod between Nicaea and
Constantinople 'was certainly the large numberootmversial assemblies of bishops
which were summoned by one party or the other dhbyemperors themselvé4)]’

the resolution of these controversies necessitatdluer clarification of the
relationship between the local and the universair€i Through this formative
period, we can see that metropolitans undoubtedycesed a vital role in the
assurance of good order, and that important pab@mand primatial responsibilities
were beginning to be clarified for the effectivarig out of the Church's life of
communion. Unity and interdependence were emerggngssential hallmarks of
authentic koinonia. Patterned on the primordial samion of the three persons of the
Holy Trinity, these hallmarks were to charactetize life of the Church at all levels.

8. Commenting on the councils of the early Churkl,®@rthodox scholar, Alexander
Schmemann, insists that: 'the basic truth to whlcbanons dealing with bishops,
their consecration and their jurisdiction point aatér, is the reality of unity, as the
very essence of the Church’, and that 'the untyiaterdependence of the bishops' is
'the form of the Church's unifg]." In this way, the bishop mediates his church t
wider communion of churches, and the wider commuiaohis own church. In the
name of the Good Shepherd, he has prerogativemadéiship among his people that
cannot be abdicated. The bishop is not just a laair but exercises his distinctive
ministry of leadership in, with and among his peopluthentic koinonia has a focal
point - the bishop among his people - just asitheof the Trinity is centered upon the
Father. Moreover, authentic koinonia requires uaity interdependence between this
focal figure and the community gathered around Wimsuggested above, the early
Church displayed this configuration not just witleiach local church but also at the
regional or provincial level. The 34th of the Apa&t Canons ca.375-380) stipulated
that the bishops of every region should acknowldddgeone who is first among them
as their head and do nothing of consequence withisudonsent, as also he should do
nothing without their consent, 'for so there wal bnanimity and God will be glorified
through Christ in the Holy Spirit6]

9. Recalling the crises, councils and canons ofitheentury helps us to reflect on our
current situation: in particular, on the role o flocal bishop, and his relationship to
the metropolitan and the universal Church, in sadeding the unity of the Church.
The practice of the 4th century, which shows timathallenging situations,
consultation and conciliarity alone are not alway#Hicient to sustain and protect
ecclesial communion, may also suggest models #Atiglican Communion as it
seeks to find a way forward. In particular, it neuggest the need for some kind of
right of appeal from within any Anglican provinaethe Archbishop of Canterbury.
More broadly, it may suggest the need to strengtiogh the focal role of the Primates
within provinces and that of the Archbishop of Gahtiry among the Primates. These
would be important developments during this intepieniod as we continue to work
towards full visible unity between the Anglican Gormion and the Catholic Church.
There is everything to be said for both our Comronsideveloping a polity which is
both consistent with the early Church and also isterst with the sort of Church we
believe God is calling us to become together inftire.

ii. Recent Reflections on koinonia in our two Commaions



10. In order to contextualize the ARCIC material @/hfollows, we turn now to review
some of the ecclesiological themes in recent vg#iaf both our Communions,
illustrating a converging understanding about therCh as koinonia, the maintenance
of communion and decision-making in communion.

11. Each of our Communions affirms koinonia as thredlmental reality of the Church
and also as the primary concept for our understanal the life and mission of the
Church, both through history and tod&y.Since Jesus Christ is the Word of God
incarnate, the life in which the Church particigatas the Body of Christ, is the life of
the Trinity, which is one of perfect koinonia. Koma is both God's gift to us and our
calling. Dependent on the Holy Spirit, we are tanifesst God's life in and for the
world.[8]

12. Each of our Communions understands that koinersastained and nurtured by
"structures of grace", the constituent elementsomds of communion. Each agrees
that all the various elements of visible commuraoa gifts of the Risen Christ,
bestowed through the power of the Holy Spirit, lo& Church. They are not separable
items but integrally related to one another. Wagkiogether they serve and protect
the inner mystery of the Church's communion. Byhsgifts of communion, the
Church is held together in the apostolic Traditemabled to offer united worship and
praise to the Triune God, and strengthened andhizggd to be the sacrament of God's
presence in the worl@]

13. Each Communion considers that it lives by thes®ls of communion. Anglicans are
held together in a life of visible communion by tbam, ‘the confession of a common
faith, the celebration of the eucharist, a lifecommon prayer, the service of an
ordered ministry, conciliar structures, sharediserand mission. These elements
belong to the universal Church and are not uniqueniglicans. They are,
nevertheless, lived out in a recognizably and dtaretically Anglican way10]
These bonds are what Roman Catholics also indidaéa they say that the unity of
the Church is ‘constituted by the bonds of thegs®sibn of faith, the sacraments and
hierarchical communiofll] Essential to these bonds for Roman Catholicses th
ministry of the Bishop of Rome and the bishopsammunion with hin{12]

Anglicans recognize that the constitutive elemenfhthe Church exist in the Roman
Catholic Church, while the Roman Catholic Churck aeknowledged that 'some and
even very many of the significant elements and amaents which together go to
build up and give life to the Church itself, cansexutside the visible boundaries of
the Catholic Church13] or, in the words of Ut Unum Sint, that 'many elatseof
great value ? are also found in other Christian @omities[14]

14. Each of our Communions cherishes the ministgpigcopacy in apostolic succession
as having a decisive role within the successiotoaimunities living in fidelity to the
apostolic Tradition. The episcopal ministry, exsecl in a personal, collegial and
communal way, nurtures the communion of the Charahsafeguards the unity
between local churches. Collegiality and some fofrprimacy are exercised in both
our Communions at the different levels of the Chigtife. At the world level,
collegiality for Anglicans is expressed in the niegtf the Lambeth Conference. The
Archbishop of Canterbury is the personal focusrofyjuand communion, having ‘in a
particular way the care of all the churches wheckhared by all the bishops'. His task
is 'not to command, but to gather', and withinAlmglican Communion, his authority
is understood as moral and not juridical. His igrimacy of honor{15] Only an



15.

16.

17.

18.

Archbishop of Canterbury may call bishops to a LathilConference. He presides at
the Conference, chairs the regular meetings of &esand is President of the
Anglican Consultative Council. For Anglicans, tleranunal dimension of the
exercise of episcope, expressed in synods in waithparticipate, is a vital part of
the maintenance of communion. Roman Catholicssstrest the fullness of koinonia
entails the ministry of universal primacy of thesBop of Rome, the successor of St
Peter, to whom Christ entrusted all his sheepétodnfirmed in faith and shepherded
in perfect unity'. The service of unity of the Bighof Rome is exercised by him
within the college of bishogd.6]

Each of our Communions emphasizes the interdigmee of the local and the
universal. Although binding decisions for Anglicasan only be made at the level of a
province, there has been a growing 'sense’ thaeradhat touch the faith, order or
moral life of the Communion should be settled witthie interdependent life of the
Anglican Communion - and, in a divided Christendehmuld be considered in a way
that is open to the rest of the Church. ArchbisRopert Runcie challenged what he
called 'the shibboleth of autonomy'. His speectin&o1988 Lambeth Conference was
an encouragement to continue moving along a path independence to
interdependence: 'We have reached the stage otlgiwhe Communion when we
must begin to make radical choices, or growth wwifperceptibly turn to decay. |
believe the choice between independence and iqtendence is quite simply the
choice between unity or gradual fragmentatjtid). The Virginia Report suggests
that: ‘within the Anglican Communion matters whtolach the communion of all the
churches need to be discerned and tested withilifehaf the interdependence of the
Provinces..[18]

Anglicans have developed international strustared processes for the purpose of
helping them to maintain the communion of all therches. The Lambeth
Conference has served the Anglican Communion iB6&. Resolution 49 of the
Conference of 1930 declared that the ChurcheseoAtiglican Communion 'are
bound together not by a central legislative anctettee authority, but by mutual
loyalty sustained through the common counsel obikkops in conference.’ Two
newer organs, the Anglican Consultative Council tredPrimates' Meeting also have
a part to play, along with the Archbishop of Cabtey and the Lambeth Conference,
in the Anglican Communion's discernment of whdaithful to the Apostolic tradition
on matters which touch the unity of the Church.iBlea-making entails consultation,
dialogue, discernment and reception and involvesdlwith a special ministry of
oversight and the whole people of God.

Roman Catholics hold to 'the very ancient disw@whereby the bishops installed
throughout the whole world lived in communion withe another and with the Roman
Pontiff in a bond of unity, charity and peace’, atgb maintain the practice of holding
councils wherein profound issues are to be setitigeitherf19] The college or body of
bishops has 'no authority unless united with then&o Pontiff, Peter's successor, as
its head[20] Lumen gentium speaks of the role of the entireylmfdhe faithful in the
discernment of matters of faith, which is ‘arouaad sustained by the Spirit of truth'.

[21]

Each of our Communions is exploring more effectvays to maintain koinonia in
times of change. Roman Catholics, since Vaticahdlie been gradually developing
structures for sustaining koinonia more effectivelgtional and regional Episcopal



Conferences, General Assemblies of the Synod dfdpis and, at local level, the
involvement of lay people and clergy in parochiadl @iocesan pastoral councils.
Anglicans have considered how to develop theirnagonal instruments of
communion: the role of the Archbishop of Canterbting Lambeth Conference, the
Anglican Consultative Council and the Primates' tge- and what part each has to
play in the maintenance of the communion of lotairches.

19. Each of our Communions stress the qualitiegethat belong to Communion. The
Virginia Report speaks of life in communion as ahenutuality, common concern for
one another, forbearing one another in Id@pe John Paul 1l has called for the
fostering of a 'spirituality of communion’, withowhich external structures 'will serve
very little purpose’, becoming 'mechanisms witheabul'. Such a spirituality centers
on the 'contemplation of the mystery of the Trirdtyelling in us, ‘whose light we
must also be able to see shining on the face dirbihers and sisters around us.' A
spirituality of communion means thinking of our thrers and sisters in faith as 'those
who are a part of me’, and enables us to 'shairgadlge and sufferings, to sense their
desires and attend to their needs', to 'make rfworeach other, ‘bearing "each other's
burdens"” (Gal 6:2)".

20. The convergence that we note in our understgrafithe nature of the Church, of the
constitutive elements of communion and of the wayshich communion is to be
maintained prompt us to ask how far the recenttsvierNorth America challenge
what we both believe. With this question in mine mow turn our attention directly
to the work of ARCIC, which has given sustainedregpion to our shared belief.

I1l. ARCIC and the Lambeth Commission

21. The theological conversations of ARCIC | antldive explored areas which have a
bearing on the current situation in the Anglicam@uunion. ARCIC's Agreed
Statements hold differing degrees of authority. @fiieial responses of both
Communions to the work of ARCIC | recognized 'sahsitl agreement’ or
'significant convergence' in the areas treatetsiAgreed Statements. The Agreed
Statements of ARCIC Il have not received officedponses on the level of our two
Communions. However, the Anglican and Roman Cathm$hops gathered at
Mississauga in May 2000 were able to point torel documents and note 'the very
impressive degree of agreement in faith that alrexists[24] Such recognition
would seem to imply that actions or decisions tageither Communion, which
touch the communion of the Church, necessarily lapdications for the other.
Moreover, how each Communion acts either givesiloldy to what has been agreed
in our theological dialogue or calls that agreemetat question. How we act also
confirms, or denies, something about the sortfefvlie look to live together in the
future and indicates the seriousness, or lackrafssness, of our intention to move
together in conformity with what has been agreed.

22. We believe that the theological Agreed Statembate insights to offer in
interpreting the current situation and may evep helsuggest a possible way forward.
We would group these insights under five headiagdpllows:
A. the nature of the Church as communion;



B. the constitutive elements of communion, the empst office, unity and
diversity in ecclesial communion, and the relati@ween local churches and
the universal Church;

C. discernment in the communion of the Church, aitthand the use of
Scripture and Tradition;

D. the qualities and obligations of life in commumio

E. morals and discerning in communion.

A. The nature of the Church as communion

23. The understanding of the Church as communifumidamental to all of the work of
ARCIC - 'union with God in Christ Jesus through 8prit is the heart of Christian
koinonia' (Final Report, Introduction, ). 'God wsathis people to be in communion
with him and with each other' (Church as CommuninThis communion thus
embraces 'both the visible gathering of God's peapt its divine life-giving source'
(Church as Communion, 3). These two aspects afdh@e and life of the Church
must never be divorced. The Final Report goes aalkoof the eucharist as the
effectual sign of koinonia, episcope as servingn&nia, and primacy as its link and
focus (Introduction, 6).

24. Church as Communion is ARCIC's fullest treatnwéribhe theme of koinonia, and
notes in its conclusion that 'our twvo Communion®agdn their understanding of the
Church as communion’ ("6). The report expands dpemature of communion and
sees how that notion is unfolded in Scripture. Therrch, as the body of those
baptized into the life and love of God, is the caummon of believers called to be an
effective sign, in and for the world, of all Godends for the whole of humanity. It is
also an instrument of salvation and in its liferehand now, we are given a foretaste of
the life God intends for all. It is inadequate p@ak only of an invisible communion.

Communion requires visible expression (43).

The New Hampshire consecration has had an effect dhe unity of the Anglican
Communion. Recent documents have spoken of ‘impaidecommunion’ and even
of ‘broken communion'. In the light of the centrality that ARCIC gives to
communion for the realization of the Church, we askvhether the damage that
the recent consecration is doing to communion carebacceptable to those who
profess belief in one, holy, catholic and apostoliChurch.

B. Constitutive elements of ecclesial communion, ¢hepiscopal office, unity and diversity
in communion, and the relationship between local airches and the universal Church

25. ARCIC is clear that there are inter-related ttuts/e elements and facets which
'belong to the visible communion of the univershu€h. Although their possession
cannot guarantee the constant fidelity of Christjareither can the Church dispense
with them." (Church as Communion, n. 46); indeedd@hurch has received these
elements and has an obligation to pass them oh@#futhority, 14). Church as
Communion notes:



26.

For all the local churches to be together in comimmrthe one visible communion
which God wills, it is required that all the essahtonstitutive elements of ecclesial
communion are present and mutually recognizedach eathem. Thus the visible
communion between these churches is complete andntimisters are in communion
with each other. (43)

The text proceeds to describe what constitutegsiatlcommunion:

It is rooted in the confession of the one apostalith, revealed in the Scriptures and
set forth in the Creeds. It is founded upon ondibap The one celebration of the
eucharist is its pre-eminent expression and fatuecessarily finds expression in
shared commitment to the mission entrusted by Ctarisis Church?. Also
constitutive of life in communion is acceptancele same basic moral values, the
sharing of the same vision of humanity createdhéitmage of God and recreated in
Christ and the common confession of the one hopieeiinal consummation of the
Kingdom of God. (4")

The text goes on to state that the ministry of sigitt, the fullness of which is
entrusted to the episcopate, is needed to maiatairexpress the Church's unity and
to hold together believers in the communion ofldwal church in the communion of

all the churches. 'This ministry of oversight hashbcollegial and primatial
dimensions?. It is exercised so that unity and caman are expressed, preserved and
fostered at every level - locally, regionally armduersally.' It is precisely within the
context of the communion of all the churches tttegt Episcopal ministry of a

universal primate finds its role as visible focdisinity' (4").

ARCIC understands that there is an essential relatinship between all of the
constitutive elements of the Church. They interrelte and belong to a single life of
communion. To deny or damage one is to weaken thetal life of communion of
the Church. The New Hampshire consecration raisesugstions about how
constitutive elements of communion — the unity ofhe episcopate, the authority of
Scripture and its interplay with Tradition, and the holding of ‘the same basic
moral values' — have been honoured, singly and toteer.

ARCIC has much to say about the role of thedpsboth within the local church and
in the service of the communion of all the churchgsordination, every bishop
receives 'both responsibility for his local chuestd the obligation to maintain it in
living awareness and practical service of otherames. The Church of God is found
in each of them and in their koinonia' (Authorify10). Within the local church, the
bishop carries a pastoral authority, by virtue bick he is primarily ‘responsible for
preserving and promoting the integrity of the kairgoin order to further the Church's
response to the Lordship of Christ and its commitinbe mission' (Authority I, "). The
bishop is to teach 'the faith through the proclanmaand explanation of the Word of
God', to provide for the celebration of the sacnaisieand to maintain the Church in
holiness and truth (Gift of Authority, 36). 'Theeggise of this teaching authority
requires that what (is taught) be faithful to H8lgripture and consistent with
apostolic Tradition' (Gift, 44). ARCIC also commaaies the understanding of both
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28.

Anglican and Roman Catholic Communions that bistegpey out their ministry in
succession of the Apostles, which is 'intendedssuiee each community that its faith
is indeed the apostolic faith, received and trattsghifrom apostolic times' (Church as
Communion, 33).

ARCIC sees the mission of the local church asgdeeld within the mission of the
universal Church. Authority | notes that 'koinorgaealized not only in the local
Christian communities, but also in the communiothese communities with one
another' (8). The text goes on to state:

A local church cannot be truly faithful to Chrigitidoes not desire to foster universal
communion, the embodiment of that unity for whidhri€t prayed?. Every local
church must therefore ever seek a deeper undenstpand clearer expression of this
common faith, both of which are threatened whendies are isolated by division.’
(Authority I, 13)

Each bishop, in communion with all other bishopgeisponsible to preserve and
express the larger koinonia of the church, andigyaates in the care of all the
churches' (Gift, 39). The bishop is therefore 'toice for the local church and one
through whom the local church learns from otherrches' (Gift, 38). By means of
communion among the bishops, 'the whole Churchadenaware of the perceptions
and concerns of the local churches: at the saneettislocal churches are enabled to
maintain their place and particular character withie communion of all the churches
(Church as Communion, 33). Authority | (") had ablg affirmed the 'mutual
responsibility and interdependence’ of all who st in the Church, and Gift of
Authority underlines more deeply the same notiospeaking of the role played by
the college of bishops in maintaining the unitytte Church - a topic which will be
further addressed in the forthcoming section (28ffdiscernment:

‘The mutual interdependence of all the church@ségral to the reality of the Church
as God wills it to be. No local church that pagates in the living Tradition can
regard itself as self-sufficient.... The ministiiytioe bishop is crucial, for his ministry
serves communion within and among local churchbeiricommunion with each
other is expressed through the incorporation ofi ééghop into a college of bishops.
Bishops are, both personally and collegially, atsbrvice of the communion ' (Gift,
37).

While communion with other local churches saé¥da the Church's unity and
catholicity, this is not to result in a narrow wnihity. The challenge and
responsibility of bishops in this regard is 's@k@rcise their ministry that they
promote the unity of the whole Church in faith difelin a way that enriches rather
than diminishes the legitimate diversity of lochuoches' (Gift of Authority, 33). A
diversity of traditions, faithful to the Word reved in Jesus Christ, is indeed 'the
practical manifestation of catholicity and confirnagher than contradicts the vigor of
Tradition' (Gift, 27). Church as Communion speaka tegitimate diversity in
liturgies and forms of spirituality, in ways of exesing authority and canonical
structure, in theological approaches, and in devéinisological expressions of the same
doctrine (36, 43). The text notes: 'These variat@aplement one another, showing
that, as the result of communion with God in Chustersity does not lead to



division; on the contrary, it serves to bring gltoyGod for the munificence of his
gifts’ (36). The text proceeds to speak aboutim@éwork within which that diversity
is held together, including a reference to a commanstry of oversight:

Amid all the diversity that the catholicity interdlby God implies, the Church's unity
and coherence are maintained by the common coafes$the one apostolic faith, a
shared sacramental life, a common ministry of agatsand joint ways of reaching
decisions and giving authoritative teaching. (39)

o From the perspective of ARCIC's understanding of tle episcopate, we
conclude that the collegiality of bishops is serialy affected if the majority
of bishops in the Anglican Communion will neither leceive nor recognise
the ministry of the Bishop of New Hampshire.

o How can a bishop whose ordination made him a causé controversy
(leading others to break communion with him and wih those who
consecrated him) represent the local community inhie councils of the
Church?

o How can he mediate the unity of the universal Chuie to his diocese when
he is at odds with large segments of the universahurch, the latter
arguing that he has departed from the moral teachig of the apostolic
faith?

o Does not this situation damage both the communiorf the local church of
New Hampshire and the communion of the diocese ofeM/ Hampshire
with all churches in the Anglican Communion?

C. Discernment in the communion of the Church, autbrity and the use of Scripture and
Tradition

29. Church as Communion notes that tensions aréatds in the life of the Church.
Some are creative tensions, others are not:

Some may cause a loss of continuity with aposiidadition, disruption within the
community, estrangement from other parts of ther€@huwithin the history of
Christianity, some diversities have become diffeesnthat have led to such conflict
that ecclesial communion has been severed. Wheddfenences become embodied
in separated ecclesial communities, so that Chanistare no longer able to receive and
pass on the truth within the one community of failmmunion is impoverished and
the living memory of the Church is affected. (30)

Amid internal tension and conflict, it is the Chio'sctask to ‘distinguish between
tolerable and intolerable diversity in the expressof the apostolic faith'. Church as
Communion adds that 'in the area of life and pecadiie Church has to discover what
IS constructive and what is disruptive of its ovamenunion' (40).



30. These evocative citations serve to highlightdbeisive importance of discernment,
most especially when the unity of the communioatistake. This sub-commission's
reflections on ARCIC's understanding of Christigstdrnment are offered mindful of
the discernment process with which the Anglican @amion and its churches are
currently engagefR5] Our reflections also have in mind the New Hampgshir
consecration, which was itself the result of preessof discernment on the diocesan
and provincial levels. The Diocese of New Hampslsseied a statement noting that
they 'faithfully and prayerfully considered andidaved a Spirit-led process' in their
election of a new bishgj26] As we have already seen, these processes of hsent
all have broad ecclesiological implications, anthwihese in mind we turn to what
ARCIC has to say about the nature of discernmeabmmunion.

31. In the Elucidation of Authority I, ARCIC notdsat in all it says, it takes for granted
two fundamental principles: 'that Christian faigpeénds on divine revelation and that
the Holy Spirit guides the Church in the understag@nd transmission of revealed
truth' (1). All Christian discernment has as itaridational reference point God's
revelation in Christ, who 'sums up in himself theole of God's self-disclosure'
(Authority I, Elucidation, 2). Christian discernmas therefore always a seeking of
the guidance of the Holy Spirit, a discerning @ thind of Christ, an attentiveness to
how God speaks into a particular situation. Theeeinment is not principally a
matter of subjective insight; it is done in comnamirecognizing the objectivity and
givenness of the Word that addresses us.

32. Scripture and Tradition play foundational rale€hristian discernment. The fullness
of revelation manifest in Jesus Christ is mediatetthe Church of subsequent
generations by the apostolic community's receptidhat revelation, as recorded in
the New Testament. The Commission states cleadysaongly the place and
authority of the Scriptures: 'Scriptures are thigjuely inspired witness to divine
revelation' (Authority | Elucidation n. 2). Withifiradition the Scriptures occupy a
'normative place' and are 'uniquely authoritatitreg; Church is 'constantly to measure
its teaching, preaching and action' against thgtices (Gift, 19). In ARCIC's
understanding, Scripture and Tradition are indgldmund together. Scripture arises
from the living proclamation of the Church and themation of the Canon takes place
within it (Gift, 22). However, every generation deéprophetically to translate' the
Gospel (Authority I, 1"). Tradition is a dynamicggess, communicating to each
generation what was delivered once for all to fh@stolic community. Tradition is far
more than the transmission of true propositionceanng salvation' (Gift, 14). The
handing on involves stating the Gospel messagewnvwmays. Yet all such restatement
'must be consonant with the apostolic witness dimbin the Scriptures’ (Authority 1,
1"). Finally, the Gospel 'is fully understood omljthin the Church. God's revelation
has been entrusted to a community." Hence, indiistic interpretation of the
Scriptures is 'incompatible with the nature of éluehority of the revealed Word of
God. Word of God and Church of God cannot be pumdsr' (Gift, 23).

33. ARCIC understands bishops as having a vitalirotee process of discernment,
bearing 'a special responsibility for promotinghrand discerning error' (Authority |,
18) and for preserving and promoting communion;tbigtis never exercised apart
from the whole body of the faithful. The 'interactiof bishop and people' in this
exercise of discernment and teaching 'is a safdgufeChristian life and fidelity’
(Authority I, 18). Church as Communion reflectsthis interaction, noting:



34.

In responding to the insights of the community, ahthe individual Christian, whose
conscience is also molded by the same Spirit, tbreecising oversight seek to
discern what is the mind of Christ. Discernmenbiwes both heeding and sifting in
order to assist the people of God in understandirigiulating and applying their
faith. (32)

The Gift of Authority develops this further by engsizing the role of the whole
people of God as bearers of the living traditiascdrnment is the duty of all, together
in communion. Each Christian who is seeking todfeliChrist and who is
incorporated into the life of the Church has a sasfdaith, and ‘when this capacity is
exercised in concert by the body of the faithfulway speak of the exercise of the
sensus fidelium' (Gift, 29; cf. Authority | Elucitian, 3-4). The Church is like a
symphony in which all have a part to play; all esa@king together on the way.
'‘Consulting the faithful is an aspect of episcapadrsight' (Gift, 38).

ARCIC texts also reflect on the decisive rolehaf college of bishops and synodal and
collegial structures in the Church's discernment.

'When bishops take counsel together they seektbattscern and to articulate the
sensus fidelium as it is present in the local chanmad in the wider communion of
churches. Their role is magisterial: that is, iis #tommunion of the churches, they are
to determine what is to be taught as faithful ® dpostolic Tradition.'(Gift, 38)

The teaching office, which 'is not above the Waréod but serves it' (Gift cites Dei
Verbum, n. 10), is exercised in communion. As GifAuthority puts it: 'the
authenticity of the teaching of individual bishap®vident when this teaching is in
solidarity with that of the whole episcopal colleGée exercise of this teaching
authority requires that what it teaches be faittduHoly Scripture and consistent with
apostolic Tradition' (Gift, 44). Both personallycacollegially, bishops are to be
concerned with synodality 'in all its expressions'

These expressions have included a wide varietygars, instruments and
institutions, notably synods or councils, locabyncial, worldwide, ecumenical. The
maintenance of communion requires that at evergi lihere is a capacity to take
decisions appropriate to that level. When thosésaets raise serious questions for
the wider communion of churches, synodality musd fa wider expression. (Gift, 37;
cf Church as Communion, 4"; Authority |, 16)

When a discernment process issues forth in au#ttioBtteaching, an important role is
also played by the reception of this teaching leyfthithful as an authentic expression
of the apostolic faith. Particularly in challengisiguations, or when contradictory
interpretations of Scripture or Tradition are pre@ad, Christian discernment in the
Church requires the patrticipation of the whole botipelievers, not only of those
charged with the ministry of memory and teachingt(@3). The people of God must
be able to recognize that what is presented a®atattive teaching expresses the
apostolic faith and operates within the truth ofi€ththe Head of the Church. In the



formulation of Authority | Elucidation (3), recepti 'does not create truth nor
legitimize the decision’, but ‘is the final indiicat that such a decision has fulfilled the
necessary conditions for it to be a true expressidhe faith' (cf Authority I, 6, 16;
Church as Communion, 32).

35. Finally, ARCIC also touches briefly on the rolethe bishop of a principal see in the
Church's discernment, reflects at length on a usatgrimacy which would serve the
koinonia of the Church, and invites cooperatiowaein our churches in discernment.

« Authority I notes that it is the duty of a bishdpagprincipal see to assist the
bishops of his region to promote right teachingtyuand the Church's
mission. 'When he perceives a serious deficienglyarife or mission of one
of the churches he is bound, if necessary, tatleallocal bishop's attention to
it and to offer assistance’ (Authority I, 11).

+ Regarding a universal primacy, what Authority lests that 'if God's will for
the unity in love and truth of the whole Christ@mmunity is to be fulfilled,
this general pattern of the complementary primatnal conciliar aspects of
episkope serving the koinonia of the churches neetie realized at the
universal level (23; cf. Gift, 46). While our twao@munions haven't yet
reached full consensus on a universal primacy, ARI@s explored this
subject intermittently for thirty years, and it$leetions are an integral part of
its reflection on discernment. The Gift of Authgrénvisioned a primacy
which would help to 'uphold the legitimate diveysif traditions,
strengthening and safeguarding them in fidelitthio Gospel' (Gift, 60; cf.

47).

« Regarding consultation between our two CommuniGifs,of Authority
noted: 'For the sake of koinonia and a united @answitness to the world,
Anglican and Roman Catholic bishops should find swvafycooperating and
developing relationships of mutual accountabilitytheir exercise of oversight'
("8). We see the invitation for this sub-commissiorffer these reflections as
a valuable example of the latter.

ARCIC's thorough treatment of discernment withia @hurch offers various insights
to the Anglican Communion in its current discerntranocess, and raises numerous
guestions, among which we would highlight the failog:

ARCIC is clear about the normative role of Scripture within the Tradition of the
Church and the need to have recourse to Scripturera Tradition in discerning
the will of Christ. The teaching of the Anglican Conmunion on the issue of
homosexuality is set forth in Resolution 1.10 of #11998 Lambeth Conference.
Roman Catholic teaching is stated in the Catechiswf the Catholic Church (nn.
23"7-"9). Both see their conclusions as grounded iBcripture and Tradition.
While in recent times differing interpretations of Scripture have emerged with
regard to the issue of homosexuality, the traditioal teaching continues to be
upheld by our two Communions. In this context, shold there not be restraint
within Anglican Provinces while together in the cormunion of the Church we
seek the guidance of the Holy Spirit regarding is®s facing us?



ARCIC holds that the maintenance of communion requies that decisions which
raise questions for the wider communion of churchebe addressed in
appropriately wide synodal structures and processes

« Should the decision to ordain a priest in a commitd same sex
relationship for the office and work of a bishop beaken in a local or
regional church when the matter is considered to tach the moral life of
the whole Church?

« The fact that the New Hampshire Consecration took lace in opposition to
Resolution 1.10 passed by the bishops at the LambeEonference, to
Resolution 34 of ACC 12, to the statement of the FPnates’ Meeting in
October 2003, and to a public statement of the Ardiishop of Canterbury,
would seem to call into question the processes asdernment in
communion, and in particular the place of the episgpate and the ministry
of primacy in their respective responsibilities forthe maintenance of unity
in the Anglican Communion. When individual diocesesnd provinces act
autonomously against the recommendations of the Canmunion's
instruments of unity, at what cost is this done?

« How can these instruments of unity more effectivelgerve and safeguard
the koinonia of the Anglican Communion?

« How can the effective governance of the Church onatesan and
provincial levels be complemented by collegial angrimatial structures in
such a way that the unity of the Anglican Communions creatively
maintained in the Apostolic faith and not under reairring threat of
dissolution?

Alongside these questions, those posed to the égargliCommunion at the end of The
Gift of Authority about authority and decision-magiin the life of the Church seem
particularly pertinent:

Is the Communion open to the acceptance of instrumés of oversight which
would allow decisions to be reached that, in certaicircumstances, would bind
the whole Church? When new questions arise which ifidelity to Scripture and
Tradition, require a united response, will these stictures assist Anglicans to
participate in the sensus fidelium with all Christans? To what extent does
unilateral action by provinces or dioceses in matts concerning the whole
Church, even after consultation has taken place, va&en koinonia? (Gift, "6)[27]

D. The qualities and obligations of communion

36. Church as Communion also stresses that our kigin® a participation in the life and
love of the Trinity, and must therefore be modedacand grounded in the love which
is at the heart of the divine life (1"). 'It isigelof shared concern for one another in
mutual forbearance, submission, gentleness andlilotiee placing of interests of
others above the interests of self; in making réoneach other in the body of
Christ?'(4"). It includes a sharing in one anoth@ys and sorrows, a common
responsibility for maintaining unity and peace, anthutual giving and receiving of
gifts because of the fellowship that exists in &fari



o When fundamental changes arise which may impair theommunion of the
Church, then concern for others, mutual forbearancedeferring to others,
putting the interest of others above one's own armarks of the way of
communion. We ask whether these attitudes were shovtowards all
sections of the Anglican Communion and towards thkolders of all shades
of opinion in the Communion in the recent decisionsf New Hampshire
and New Westminster.

o We ask how these attitudes can be fostered duringis period of
discernment in the Anglican Communion. Whose respaibility is it in the
Anglican Communion to nurture the qualities and obigations of
communion as it seeks to discern a common mind, fidelity to the
Apostolic faith, when facing new and potentially dvisive questions and
how is this to be done?

E. Morals and discerning in communion

37. In its 1994 Agreed Statement Life in Christ: llsf Communion and the Church,
ARCIC addressed the Church's moral teaching. Bxdbintext, the Commission
briefly touched upon the question of homosexuati@hships, affirming a significant
degree of common teachifi2@] while also drawing attention to remaining diffecen
in Anglican and Roman Catholic approac&3. We are mindful that our sub-
commission has not been asked to reflect directlguestions pertaining to human
sexuality, but rather, to address the ecclesioddgioplications arising from the recent
developments in the Anglican Communion in lightted work of ARCIC. In what
follows, we draw attention to three themes in ARGIgork on morals which
complement the topics presented in our previousasescon koinonia and
discernment. They are:

A. the relationship that ARCIC sees between commuaitd the process of
moral judgement;

B. the foundational moral positions that are heldammon by Anglicans and
Roman Catholics and an understanding of the fathaitshave led to
divergences between us on certain matters;

C. the mutually felt need for common study, congidtaand common witness on
moral questions.

D. The relevance of these three themes to the dabatg homosexuality is
evident.

38. First, the subtitle of Life in Christ, namelydkéls, Communion and the Church’,
reflects the close relationship upheld by ARCICA®sn morals and the communion
of the Church. The text begins by noting that Chudoctrines and morals are closely
inter-connected (2), and that ‘authentic Christiaity is as much a matter of life as of
faith’ (Co-Chair's Preface). The Preface reiterdtestatement made in Church as
Communion (4") that 'acceptance of the same basralmalues’ and 'the sharing of
the same vision of humanity created in the imagéad and re-created in Christ' are
constitutive elements of ecclesial communion. T (3) notes that our koinonia
determines 'both the structure of the moral orderthe method of the Church's
discernment and response’

Life in Christ is a life of communion.... (C)ommuoni means that members of the
Church share a responsibility for discerning thi#goacof the Spirit in the



39.

40.

contemporary world, for shaping a truly human resgo and for resolving the
ensuing moral perplexities with integrity and fitketo the Gospel. (96- 97)

Secondly, Life in Christ reflects upon the comnfmundations that Anglicans and
Roman Catholics share on moral questions, butidésdifies divergences on
particular issues, and explores underlying reagamthose divergences. Regarding
common foundations, the text notes that both Aagkicand Roman Catholics 'appeal
to a shared tradition' and 'recognize the sametbceis as normative of that tradition’,
respecting the role of reason in moral discernr(iE0). We derive from that
common heritage a shared vision of human naturedastiny fulfilled in Christ,
upholding the same fundamental moral values andtifgisng common general
principles for discerning the mind of Christ on mlaguestions (1, 12, 23-32, 96). Our
centuries of separation led to a breakdown in comaation and to developments in
our moral teachings and practices 'in isolatiomferach other' (88; cf. 89); the
resulting differences, however, are not on thelle¥éundamental moral values, but
on their application or implementation in practigpalgments (37, 83, 84, 86, 88, 96).
Reflecting on these differences, Life in Christastlivergent views on the way in
which authority on moral matters 'is most fruitfuixercised and the common good
best promoted' (49):

Anglicans affirm that authority needs to be dispdreather than centralized, that the
common good is better served by allowing to indnaldChristians the greatest
possible liberty of informed moral judgment, andtttherefore official moral teaching
should as far as possible be commendatory rathargrescriptive and binding.
Roman Catholics, on the other hand, have, fordke sf the common good,
emphasized the need for a central authority togpvesunity and to give clear and
binding teaching. (49; cf. "2)

Could it not be that, in our drawing together, vaa tearn from one another and take
advantage of the complementary value of both tfeers of moral discernment?

Thirdly, Life in Christ proposes that steps dddae taken even at the present stage of
our journey towards unity in view of dealing togathvith moral issues. It argues for
the importance of such a shared approach fromehd to give common witness to
the world. 'The urgency of the times and the peiplef the human condition
demand that (our two Communions) now do all theytocacome together to provide a
common witness and guidance for the well-beingush&ankind and the good of the
whole creation' (88). The final section of the feexititled 'Towards moral integrity
and full communion’, draws helpful connections leswthe desire of Anglicans and
Roman Catholics for full communion and the desireesolve our differences on
certain moral teachings, noting concisely thatitibegrity of our moral response
requires a movement towards full communion (99ff;Adter highlighting the benefits
of further exchange between our two traditions amahquestions, the Agreed
Statement concludes by proposing that 'steps sh@utdken to establish further
instruments of co-operation between our two Comwnmat all levels of church life
(especially national and regional), to engage wWithserious moral issues confronting
humanity today' (103). Such co-operation wouldaberactical way of expressing the
communion we already enjoy, of moving towards é@mmunion, and of
understanding more clearly what it entails; withsuth collaboration we run the risk
of increasing divergence' (104).



41. ARCIC's proposal for a communion-seeking apgrdaanoral matters by Anglicans
and Roman Catholics has, unfortunately, had limitfdment The degree of
communion that exists between us has, indeed, fingtest risk by both our churches
when they have made statements, or acted, on s#tieraffect communion without
taking the other into due consideration. The bishggthered at Mississauga in May
2000 took up this issue again. They expresseddpe that their Action Plan would in
future promote collegiality through various meansl|uding ‘'examining ways of
ensuring formal consultation prior to one Churctkim@ decisions on matters of faith
and morals which would affect the other Church pkeg in view the agreed
statements of ARCIC.

The decision of an Anglican diocese and province tmnsecrate as bishop a priest
who is in a same-sex relationship seems to us tdlgato question the criteria for
moral discernment that we have found in the ARCIC greed statement on moral
matters. Specifically we ask:

o Has the decision given sufficient weight to the comonly-held belief,
shared by ARCIC, that teaching on homosexuality toches those ‘basic
moral values' about which agreement is needed in der to establish and
preserve communion; and that consequently signifigat decisions about it
should be taken only with the agreement of those whare in communion
with each other?

o When moral discernment on an issue that matters focommunion is
undertaken by one part of the Anglican Communion imlependently of the
rest of the Communion, and actions are taken on thieasis of that
discernment, are not the same kind of fractures aicommunion that have
occurred, and still exist, between Anglicans and Roan Catholics liable to
occur within the Anglican Communion?

o When such decisions are made by one part of the Alngan Communion
with little attentiveness to the ecumenical relatinships of their
Communion with other churches and Christian bodiesis there not an
undermining of the movement towards restoration ofull communion to
which the churches are committed, and does not theroccur by default a
serious diminishment of what our relations and ourdialogue have already
achieved?

o Could not the Anglican Communion, as it struggles #h this issue, offer a
model of how moral discernment might be done, in comunion, in a way
that takes full advantage of the grace that commumwin brings to such
endeavour?

F. Conclusion

42. There is an immense amount to be grateful ftinerrecent developments within
Anglican-Roman Catholic relations. Our internatioc@mmissions have produced
valuable work and have given us reasons for hopktigns between Archbishops of
Canterbury and the Holy See have grown and deepd@ihede are an impressive
number of instruments for theological dialogue, meining communication, and
fostering relations between Anglicans and Romamdlias - reminders of how deeply
our relationship has evolved over the past decAilest we have achieved and the
hope this has given rise to accentuate the pairaatkavardness of the current
situation for us.



43. One concern which has motivated us is the desipeeserve that which has been
gained through our theological dialogue. That iy whwriting this report we have
particularly wished to show the ways in which weédnéogether articulated our
understanding of communion and the dynamics andtstres which nurture and
sustain it. Communion is simultaneously both a@iitl a calling; it makes demands.
All through its history, by God's grace, the Chuhets been striving to bear witness to
this gift and respond to the calling, and to acaspdemands. The living of
communion in history requires an effective way eélihg with new and difficult
ISsues, so as to be able to continue to live aod ¢wgether. This applies both within
the Roman Catholic Church and the Anglican Comnmymespectively, and it applies
also between us as we make every effort to grogeclm our life and witness, in
search of the unity which we believe is the willGiirist.

44. We have tried to show how the decision of ths&gpal Church USA to proceed with
the recent consecration despite sustained stropgsdpn from large segments of the
Anglican Communion calls into question significg@atrtions of our agreed statements
on authority and ecclesiology: the nature of ecale®mmunion; the mutual
interdependence of churches; the role of episcapalicollegial authority in
maintaining the unity of the communion; the procefsdiscernment in the
communion of the Church, and the decisive roleasffBure and Tradition therein.
This decision also challenges our mutual claim weuphold a shared vision of
human nature and the same fundamental moral values.

45. We believe that interdependence is of the essghcommunion. It causes us concern
that the New Hampshire consecration went aheadaryrio the resolutions and
requests of the Anglican instruments of unity. Arishop Runcie's warning of the
need to confront the 'shibboleth of autonomy' amabse between independence and
interdependence has taken on a new urgency imgthteolf recent events. The new
obstacles which have arisen need to be addresskd strength of our increasingly
shared understanding of the apostolic traditiod,\&ith a great resolve born of the
profound conviction that communion matters crugiatl is what the world most
needs and what the Church empowered by the Holyt & iCor 13:13) is charged to
show forth and minister.

46. If Anglican Dioceses or provinces were to emérte notion of a "local option™ for
important decisions about the teaching of the Ghuranatters of faith and morals,
and if bonds of communion were weakened in thectioe of a federation of
autonomous provinces rather than a relationshipuatial responsibility and
interdependence, then our consensus on the edobpsiof communion would be
seriously undermined, and perhaps irreparably dachady federal arrangement
cannot adequately express the profound link betwleenisible gathering of God's
people and its life giving source, and is a pakedshwv of a proper ecclesiology of
communion.

47. We have also sought to show that ARCIC's stat&syan koinonia and discernment in
communion are consistent with and find a clear enhecent Anglican (and Roman
Catholic) ecclesiological statements, and are awarsiowith developments within the
Anglican Communion concerning the four instrumeaitanity. They are also
grounded in 'the ancient common traditions' asave these developing in the 4th
century.



48.

49.

50.

In reflecting on the effect of decisions in iecese of New Westminster and the
Episcopal Church USA on the communion that Anglicand Roman Catholics
already share, we have taken seriously the follgwincerns raised frankly by
representatives of the Pontifical Council for Praimg Christian Unity in recent
discussions with leaders of the Anglican Communion:

Unitatis redintegratio n. 13 singles out the AngicCommunion as occupying a
special place among Churches and Ecclesial Commasimith roots in the 16th c.
Reformation. On that presumption we have procegal@taintain relations at the
highest level possible. Even at difficult momemtghe past we have not sought to
downgrade our relations, and do not seek to daso n

But in the same breath, we must add: the curresisid@s you face are of
monumental ecclesiological importance.... Cledrb écclesiological decisions you
make will be a decisive factor in determining thayge of our future relations. As we
see it, the kind of answer you will give to theremt situation will tell us what kind of
communion you are.

It is profoundly worrisome that the term communigeds increasingly to be qualified
by the adjectives impaired and broken, and thdesmtogical anomalies threaten to
pile up as means of responding to tensions withigli&an provinces.... Decisive in
this regard, if the term 'communion’ is still todneaningfully applied, is the
interpretation given to the autonomy of the Angtigaovinces, and the parameters of
that autonomy.

If you choose to strengthen the authority structaned instruments of unity within the
Anglican Communion and find an effective meansdufrassing the tendency towards
divergence on matters of faith and doctrine, weldiailearly see this as enhancing the
possibility of meaningful and fruitful dialogue the search for Christian unity, and of
an increasing commitment to shared witness andaniss

It is our overwhelming desire that the Anglican Goumion stays together, rooted in
the historic faith which our dialogue and relatiaver four decades have led us to
believe that we share to a large degree.

The members of this sub-commission are consabbew many Christians and
others are watching the Anglican Communion, tohs®e it responds to its

difficulties. We hope that these reflections, raboite the work of our theological
dialogue commission, will assist your discernmewntpss as you seek the mind of
Christ. We find it a hopeful sign that this smaibgp was invited to comment on
recent events in the light of the work of ARCIC. Wape that the work of IARCCUM
will soon be resumed and that the Commission weilable to carry out its mandate of
fostering the reception of the work of ARCIC anaiding means of giving tangible
expression in our ecclesial lives to the levelattf we share. We accompany the
work of the Lambeth Commission with our heartfelyers.

Church as Communion notes that ‘the closer a& tivgether the more acutely we
feel those differences which remain’, words whigsonate strongly for us and for
many who, over the past decades, have worked ayegifor closer relations
between us. The text closes with a word of encamagnt and an invitation to
persevere in our pursuit of that unity to which Gedalling us:



The forbearance and generosity with which we seekdolve these remaining
differences will testify to the character of thdlédu communion for which we strive.
Together with all Christians, Anglicans and Romathlics are called by God to
continue to pursue the goal of complete communidaith and sacramental life. This
call we must obey until all come into the fullnegshat Divine Presence, to whom
Father, Son and Holy Spirit be ascribed all hott@nksgiving and praise to the ages
of ages. Amen. ("8)
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